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WEST COAST RUSSIAN MISSION
JOHN H. RYDER, S.J.

Author’s Note: There will be few Jesuits in the American Assistancy
or anywhere else who are not aware that the Society has within its fold
a small department known as the Russian Mission. The relevant para-
graphs of Father General’s letter of last Christmas on the Eastern Rites
branch of the Society, together with Very Rev. Father Preseren the Slav
Assistant’s summary of achievements circulated in March of this year
will, at least now, have acquainted any who had no knowledge before.

| Many of Ours in the United States might appreciate a report from one

of the members of this group describing its constitution and work with
particular reference to this country. The present is an attempt to provide
this information.

In 1928 Pope Pius XI issued a call to the greater religious
orders inviting them to seek among their members men who
could be trained for an eventual mission to Russia, a land
which through the influence of the national church, the
“Holy Orthodox Catholic Church of Russia,” had been closed
to Catholic apostles for centuries. Jesuits, Dominicans, Capu-
chins, Benedictines and Redemptorists responded in numbers
proportionate to their capacity. A few of our Fathers were
transferred to the Byzantine rite and put to work in Eastern
Europe. The Russian College was opened on the Piazza
Santa Maria Maggiore in Rome and placed under the direc-
tion of the Society. It was an institution, similar to the English,
Scotch and German Colleges of several centuries ago, founded
to prepare priests, preferably of Russian descent, to carry
the faith back to Godless, Sovietized Russia. Two years later
a group of first and second year theologians was formed at
the Borromeo, the present home of the Roman College, to
prepare themselves for the same mission. This group of
Scholastics and the seminarians from the Russian College
attended the regular courses at the Gregorian University but
belonged to the Greek or Byzantine rite and followed the
liturgical and devotional tradition which the Russians had
received from Constantinople at the end of the tenth century.?
Of the several American Scholastics who were sent to Rome
to prepare for the Russian Mission, only two completed their
training. One of these, Father Ciszek, after journeying deep
into the Soviet Union during World War II, died of typhus
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upon returning to Poland; the other, Father Myers, is now
assigned to the new Russian Center at Fordham.

The work of the Russian Mission in the United States began
in 1939 when I was assigned to Los Angeles to take over the
work which had been begun in 1936 by Father Michael
Nedtochin, a graduate of the Russicum. I found that the
Mission, which was dedicated to St. Andrew, was situated
on the East side of Los Angeles, on Boyle Heights, only a
few blocks from the district which went by the name of
Russian Town because, at that time, a great part of the
population belonged to that race. The Mission house had been
unused since Father Nedtochin’s recall to Europe some two
years previously. In order to meet and, if possible, rally the
few Catholic Russians named on a list which was given to me
by the Chancery Office I paid a round of visits to them. I
was quickly disillusioned for they were quite devoid of any
zeal or interest, almost, one might think, of the faith too.
One exception, a Mrs. Yanko, who was really Polish, and a
Polish family, the Galiskies, introduced to me by Father Hill
of the neighboring Roman parish, St. Mary’s, entered into
the spirit of our apostolate, and with this new comradeship I
turned my attention to the Molokan Sectarians.

I soon found that the Molokans harbored a bitter antipathy
to every organized church and hierarchy. Moreover they did
not recognize any distinction between the Catholic Church
and the Russian Orthodox. To the Molokans the clergy are
parasites living off the fruits of the toil of their layfolk.
One of their favorite modes of attack was to exhort in my
presence any lay companion with whom I might happen to
be to “cease to befriend and support this overlord and free
yourselves from his thrall.”” However, the faithful were
always well able to give a good account of themselves and
their clergy.

Pioneering

From the inception of the Mission our horizon was con-
tained by the certain knowledge that two-thirds of the area
was destined to be cleared either for the new Santa Ana
Freeway or two new housing projects, Pico Gardens and
Aliso Village. The Russians were already moving out and
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none would ever think of returning since the site had no

particular attraction and apartments are a form of domicile
for which these good people have a profound dislike. How-
ever, after a year’s continuous and futile discussion with
the older members of the sect and fruitless attendance at
the young people’s weekly church gatherings, we were able,
with the help of a small but very devoted Missionary Praesi-
dium of the Legion of Mary,? to start a system of guided
recreation for the younger children which for years seemed to
justify the great expenditure of energy, time and patience
which was invested in it. It began with Saturday play-time,
hikes and religious story telling and after two years or so we
opened a hall with subsidiary rooms in the center of Russian
Town where I was at the service of the children after school
two or three afternoons and evenings each week and the whole
of every Saturday. For two years we carried out a program of
model-making in wood for the boys and handicrafts for the
girls® with parties and stage plays and scout troops for
boys and girls. More than one hundred Russian children with
some Mexican and Negro friends passed through our hands
and, as a culmination of our labors, a Summer School for
Russians only was held at St. Andrew’s during two successive
summers. On the average six pupils, boys and girls, attended
two days a week. We taught them Russian, English, religion
and arithmetic. The week’s work was crowned with a picnic
and hike in one of the city parks, usually Griffith or Elesian.

During this period also, once each month on a Saturday,
often with the aid of the children, the hall was cleared of all
its equipment, well washed and set up with the furniture
for the celebration of Holy Liturgy. The following day, the
third Sunday of the month, Holy Liturgy was celebrated
with the assistance of our growing choir. The doors of the
hall were left open and occasionally loud speakers were used
to insure that for half a block either way the inhabitants
should know that an opportunity of investigating the Catholic
Church was again being offered to them. In fact, it was
usual for the windows and the open doorway to be lined with
faces and for some of the people to come in and listen. Once
a little boy, Martin Pavlov, served magnificently with candle
and censer and the following day I had to assure his mother
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that he had not thereby been made a Catholic. However,
at length, the opposition of the elders to our work at the hall
grew stronger. Once when some altar equipment was left in the
hall overnight instead of being taken back to St. Andrew’s
it was desecrated and not by the children. The crosses our
young friends had made at wood-work, a very small component
of their varied production, began to be found broken and
strewn about the yard. The mothers of the children were
threatened by their own parents with expulsion from the
Molokan Society. Furthermore since we were in the East
Side which is replete with Mexicans, the Pachuco, a war-time
movement opposed to everything orderly and constructive,
resented the obstacles with which we confronted it in one of
its own domains and young destroyers began to call in at
our “club” under pretense of interest. Another factor which
led ultimately to our abandonment of our work at the hall was
the arrival of several families of Carpatho-Russians in the
city. In the absence of a chapel of their own jurisdiction, they
had sought us out and I felt that, without deviating from our
direct apostolate, we might make them a nucleus of truly
dependable Byzantine Slavs. But on coming to our services
they expressed a little displeasure because on the one “choir-
Sunday” of the month our devotional chapel was left unused
and Holy Liturgy was celebrated in a mere hall for the benefit
of unresponsive sectarians. If I were to take care of them and
at the same time continue my activities at the hall, I should
need the help of a full-time lay worker. Indeed, it had been
on the understanding that such help would be forthcoming
that I had ventured to open the hall and though I had carried
on for two years in the hope of it, it had still not come. It
required the final hint of two halves of a broken concrete
plug taken from a water-meter manhole in the street flying
through the window of the hall at half-past eight one evening,
and missing the children by inches, to bring me to a decision.
After that the center of gravity returned to St. Andrew’s.
St. Andrew’s consisted of an old but well-built two-story
redwood residence in which only the chapel, adapted from
two large rooms on the ground floor, and my own room re-
tained signs of ordered habitation. The kitchen, living room
and the remaining two bedrooms, after two years in the hands
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of persons in some need to whom I had ceded them “tem-
porarily,” presented a barren and dismal appearance after
their reluctant departure. For three years I had gone to the
kind Sisters of Charity on Boyle Avenue for my meals. In
January 1943, however, Father (then Mr.) Menard came
down from Canada to work with me, and his arrival together
with the decision to focus our Mission again at St. Andrew’s
made it desirable to set up house-keeping and restore all the
rooms to their former civilized state.*

The Carpatho-Russians without doing violence to their
traditions had at last provided us with the nucleus of a
congregation and it is a pleasure to record here the co-opera-
tion which we have received from them. I 'am inclined to
think that a few faithful of this denomination in other
centers of the Muscovite Russian Mission might supply the
connecting link which is needed at the start of the apostolate
to the Muscovites. Podcarpathians easily regard themselves
as “Little Russians,” unlike the Ukrainians who are readily
offended by the unwanted association. Their use of the
Byzantine rite is much more akin to the Muscovite than to
the Ukrainian. It is worth noting in this regard that Bishop
Romja, the martyr, was sent to the Russicum as a seminarian
and not to the Ukrainian institutions and that the Russians
have now fully incorporated Podcarpathia into the Soviet
Union. Whenever a conflict of custom has arisen I have found
that they fall in with the Great Russian use without difficulty.
Most of the baptisms and marriages that have taken place
at St. Andrew’s have been theirs.®

Dispelling Prejudice

From the start of our mission in Los Angeles we took steps
to make the existence of St. Andrew’s known to the Orthodox
by appearing at some of their celebrations, by apprising
them through the mail of our own and by paying visits to
their homes. Many of the members of our first choir were
Orthodox and through them we became known to their friends.
The pastor of the more ‘“fashionable” of their two churches
was not slow to warn his people against us. In the course
of the first two or three years about thirty individual Russian
Orthodox paid calls at St. Andrew’s. In every instance they
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came in the hope of procuring help to advance themselves
materially. Of course, they had every right to do so and we
helped them, as persons in need, as far as we could. The
association thus entered upon also ended there. At least, as
far as I know, no religious consequences ever resulted from
them. Of course, St. Andrew’s was very inaccessible to the
Russian Orthodox of Los Angeles, most of whom either work
or live in Hollywood, eight miles or more to the west across
a tract of city. This stretch of city assumes the character
of an insuperable physical barrier because it includes the
downtown area and can be crossed usually only by changing
streetcars, and it is an insuperable moral barrier because it
crosses ‘“the tracks.”

The consequence has been that our contact with the Dissi-
dents, who everywhere else in the world where there is a
Catholic Church for the Russians have been regarded as the
more amenable object of our apostolate, has been relatively
limited. During the first period of our Mission we prepared
to keep going in spite of these difficulties in the hope that
with the end of the Second World War, ecclesiastical superiors
might approve our proposal to move to a site closer to the
Orthodox since the Molokan community in Russian Town had
been dispersed. However, before that was to eventuate, there
was to be a period of five years or thereabouts during which
our time was fully occupied with the spiritual development of
our lay associates, both Byzantine and Latin, and the dissem-
ination of knowledge of the better side of the Russian tradition -
among the Catholic body and the public in general.* The means
used for the first-mentioned task were the providing of a good
Catholic lending library, spiritual direction, week-end retreats
and the steady preaching of the doctrine and higher values
of Catholic life in our Sunday sermons. Results have been
gratifying. By readily giving and even soliciting engagements
to lecture on Soviet, Russian and ritual themes, by frequent
concerts by the choir and by attracting Roman-rite Catholics
to Holy Liturgy and to dinners and festivals, especially good
progress has been made toward the other of the above-men-
tioned objectives—dispelling of prejudice and arousing in-
terest in the Russian people and our Russian Mission. A small
mimeographed publication under the name “Mission Jottings”
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has appeared intermittently.” It has provided a ‘“press” for
articles on Russian and Byzantine matters and during the war
was supplemented by another small publication “St. Andrew’s
Letters” whose articles in Russian and English were intended
as an antidote to the Communist propaganda so prevalent
during those tense years.

In my lectures I always considered that the theme of
Soviet Russia was the most important. Certainly I think that
any missionary fire which is to be expected from our hearers
will necessarily be kindled or revived by the contemplation
of the abyss of spiritual and social horror which Russia now
is. The question of rite often seems to me to satisfy interests
which are too purely academic. Similarly the reunion of the
Dissident Eastern Churches, though of considerable impor-
tance, strikes me as of far less moment than the destruction
of Bolshevism. In appraising expressions of interest on the
part of prospective candidates for the Russian Mission, the
thing I wait for personally is indignation at the effrontery of
militant atheism. If this preference of interest comes as a
surprise to any one who may have heard only of our liturgical
activities, I am happy to make the revelation. I love our rite
and would not exchange it freely for any other. I think that
it is an indispensable factor for the conversion and upbuild-
ing of the new Church in Russia; but in the direction of my
will when I applied for the Mission to Russia, it played a part
no greater than that of the unknown, for I was as ignorant
of it then as are most of the good Romans to whom I lecture
now-a-days.

During these war years when the study of Russian was
quite popular I also conducted evening courses in Russian
in Loyola University Evening School. After the peace, we held
three desultory courses for Molokan youth of both sexes
but these young people, the progeny of illiterate homes and
“modern” high school methods, were quite unable to grasp the
structure of the Russian inflections and always gave up after
a year or less. I, for my part, although remaining on the
best of terms with them, was not reluctant to break an asso-
ciation which was vitiated by their slowness, as well as
their total lack of any liberal or elevated ambitions.

Through these many and varied activities and with the
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help of our zealous band of lay apostles, St. Andrew’s earned
the approbation contained in the emphatic comment made
four or five years ago by an elder Father of the California
Province: “You certainly have made this coast Russian-rite
conscious!”

Generous Support

Something should be said at this point about the financial
support of the Mission. For the first two years my house-
keeping expenses and personal support were provided by the
Archdiocese of Los Angeles. Since then the Chancery Office
has given us the free use of the premises with utilities. With-
out this sustained material aid given by two successive
Archbishops of Los Angeles none of our labors and successes
would have been possible. Too often well-meaning friends set
out to enumerate the various other forms of help these good
Prelates ought to have extended to us. I think that what
they have done is much and am happy to say so. Very parti-
cular thanks are due to Father F. J. Seeliger of the California
Province for having stood firmly by us in the negotiations
which confirmed this cooperation of the Chancery Office. In-
come for other expenses has been of a varied and irregular
nature. The receipts from our annual festivals sometimes
amounted to considerable financial help and other sources of
assistance were donations, stipends, honoraria, church collec-
tions (at least one good one per month) and Russian lessons.
We have often been reduced to our last dollar or two. At
other times funds have been plentiful. Father Seeliger, as
Provincial of California, gave us a grant of three hundred
dollars when the Archdiocese of Los Angeles ceased paying
my housekeeping and personal expenses in 1941, but since
then we have not needed further help from the Society. I have
scarcely ever had to go seriously without. On the contrary,
our inventory of church and domestic equipment and our
general and special library have grown constantly and through-
out the years fair sums have been spent on the support and
education of some of our young people. Of great importance
has been the co-operation of Ours, of His Excellency, Bishop
McGucken, Auxiliary Bishop of Los Angeles, of many of the
diocesan clergy and the sisters. They have provided us with

T
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opportunities to preach or talk upon our favorite subjects,
to sing Holy Liturgy and give concerts on their premises or
to sell tickets for our festivals at their church doors. Some-
times they have given generous donations or bought raffle
tickets wholesale.®! And throughout we have had the support
of the splendid lay people, members of St. Andrew’s Guild
and the choir who have shown heroic loyalty and zeal in the
face of misunderstandings, doubts and failures of wvarious
kinds.® His Excellency, Most Reverend F. J. McIntyre lately
has given proof of his good will by assenting to our selling
St. Andrew’s and buying some property on the west side of
town where, as I have already said, the prospects for effective
missionary work among the Orthodox will be greatly enhanced.

The Choir

One of the most important factors in the life of St. Andrew’s
Mission has been the choir. This is because music is an
integral part of Russian life and worship and because our
success in its promotion has been considerable. It was my
belief on my arrival in 1939 that the first thing to do was to
secure the dignity of divine worship according to Russian
standards and authorities who were in a position to do so
guaranteed funds to make this possible. For, clearly, as this
had to be a mission and could not immediately be a center
for focusing a non-existent Russian Catholic life, singers for
a choir could be attracted only on professional terms. So I
found myself forced by circumstances to do the one thing
which I had sworn as a theologian that I would never do
though I entertained the hope that little by little I would be
able to introduce volunteer Catholic singers. This first profes-
sional Russian choir served us admirably for a year where-
upon, unfortunately or not, the funds backing it were dis-
continued. By this time we had at St. Andrew’s two families
of Graeco-Slavs (not Muscovites) and I began to train four
of their younger members to sing at Holy Liturgy. After a
year or so they were performing quite creditably. As a result
of an address I had given to the Franciscan Third Order at
St. Joseph’s Parish two or three generous Roman adults joined
us, but unfortunately both of the Graeco-Slav families left
us as a result of a dispute with me over their failure to send



116 WEST COAST RUSSIAN MISSION

the children to a Catholic school and we were thrown back on
our untrained Roman recruits. However, several more Romans
and some new Byzantines joined us and we slowly engaged
professionals (with one exception, Catholic). Finally we
emerged as a choral body of eighteen who were worth listen-
ing to. The summit of the choir’s fame up to the present has
been their being chosen to sing in Russian one of the sacred
concerts which have become the customary prelude to Mary’s
Hour in the Coliseum. The appeal of this fine group is enhanced
by the splendid costumes in which they now habitually ap-
pear. Maturing in production and pronunciation, the choir
now occupies a unique place at St. Andrew’s and in the
esteem of its friends. It is, furthermore, the chief source
of lay workers in every department of our life. There cannot
be any doubt about its value in arousing interest through its
concerts, the number of which has now reached the sixties.
Still more important is its sustained and inspiring participa-
tion in the service for which it was primarily instituted, the
Divine Liturgy.

The Apostolate of the Divine Liturgy

Because of the extremely extended spread of Los Angeles,
however, we soon came to the conviction that to expect our
Byzantine or Roman faithful to come to St. Andrew’s for
Holy Liturgy every Sunday would have been to repel them by
asking too much, The third Sunday of every month was there-
fore chosen and on that day the Church comes fully to life.
On those days a breakfast-lunch is served to all in the rectory
after Divine Liturgy and after the meal a business meeting
of St. Andrew’s Guild (i.e. the Mission’s members and asso-
ciates) is held. Occasionally a full dinner, sometimes with a
Russian menu, is advertized in the Tidings, the diocesan
newspaper and served with the purpose of making a worth-
while profit.

In addition to these regular monthly gatherings, we have
endeavored to celebrate with its proper dignity the Divine
Liturgy of Christmas and Holy Week. In willing deference to
astronomical exactitude we have observed the Gregorian
calendar, a custom which many Byzantines, both Catholic and
Dissident, follow. It has the advantage that any Orthodox in




WEST COAST RUSSIAN MISSION 117

Los Angeles who would not miss his own Easter, calculated
in the Old Style, is able to attend ours also. Indeed, churches
which comply with the Old Calendar are at a disadvantage in
a country which still takes public holidays at Christmas and
Easter by the New Calendar. Beginning in the first years with
the Easter service only, we have added year by year the

services of Holy Week and the solemn vespers of Good Fri-
day have become a favorite among the faithful of the rite. A
radical return to primitive use was our holding of the rite of
~ the Presanctified in the evening of the first three days of
Holy Week, the time prescribed by the Triodion. If this por-
tion of the divine service is performed in the morning, as it
ordinarily is, the faithful who are at work during the day
never witness it. For years we conformed to the use which
places the beginning of the Easter ritual at half-past eleven
on Holy Saturday night. In the light of experience, however,
we found that the children of our Mission would necessarily
grow up ignorant of the deep significance and feeling of this
beautiful office because of the natural preference on their
part and on their parents’ that they be in bed at night, espe-
cially on the night before an exciting holiday such as Easter.
In fact, much the same reasoning could be applied to the
adults. When we discovered, therefore, that there is a clear
. tradition in parts of the Russian world of keeping Easter
matins early on Easter Day (and a clear text in the Typicon
and in the gospels to account for it), we changed to that
practice four years ago. Our candle-light procession retains its
picturesqueness in the early dawn.

With reference to the Nativity, on the other hand, our
New Style calendar was a disadvantage. Everybody, Greeks in
- a Roman world as well as Romans themselves, found it more
congenial to go to the nearest parish church that day. Yet
. before the old Christmas people would phone us to ask if
we were keeping the “Russian Christmas.” It did not take us
long to start doing so. Attendance has been gratifying, al-
though it is impaired by the circumstance that the old
Christmas usually falls on a working day. Actually now, for
many years, we have kept an extra Christmas on the Sunday
between the two approved ones. Holy Liturgy on that day
is very well attended and the choir assists. It is followed by
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a Christmas breakfast, a play, gifts for the children and a
Christmas dinner. I think that such days, concluded with a
visit to the Church to sing the Christmas troparion, stand out
among the happiest in the lives of our faithful.

New Role: Western Wing of Fordham

Since the new status of 1951 as a member of the Russian
Center of Fordham, its Western wing as it were, my field
of operations is much wider. It has been decided to sing Holy
Liturgy once a month in San Francisco and to pay occasional
visits to the larger cities up and down the entire coast. The
first of the Liturgies at San Francisco was held on July 8
in a room on the ground floor of the Gleeson Library and
the second on August 12 at the invitation of the Auxiliary
Bishop of San Francisco, Most Reverend Merlin J. Guilfoyle,
in the Old Mission Dolores.’® There were more than one
hundred Romans and about one dozen Russians present at
each of these. In the succeeding months the attendance has
been considerably less. A moveable iconostasis has been made
available for these divine services through the kindness and
ingenuity of a friend of Father F. Brannigan who has been
developing the cause in San Francisco since his enforced
retreat from Shanghai with the rest of the Russian College.
A choir composed of Roman lay-folk'* renders the responses.
It is Bishop Guilfoyle’s hope that we can make the Mission
our permanent home for this monthly sacred event. His
Excellency himself was present during a large part of the
first Holy Liturgy.

There are probably about twenty thousand Russians in the
Bay Area. In San Francisco itself there are five Orthodox
churches of the various jurisdictions, Karlovtsky, American
and Soviet. There are a few Catholics. Our work in the Bay
Area has not come as a new phenomenon since Father Bran-
nigan has aroused much interest in the Russian Mission
during his two years’ residence in San Francisco. The large
attendance of friendly Romans at the first Holy Liturgy as
well as at the succeeding ones is a direct result of his activ-
ities. The number of Russians, however, has been small and
the few Russian recruits we thought we had enrolled in the
choir have not attended. Thus, even allowing for the fact
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that there must be some other Russian Catholics in the city,

the indications are that here also as at Father Rogosh’s church
in New York and in the church in Los Angeles we must
count on a large proportion of Roman help if we are to
function as a Church and Mission. We are not helped much by
the presence of twenty thousand Russian non-Catholics. Some
of them, no doubt, will give help on occasion but there is
hope that some of the many nominal Orthodox who have
ceased to attend their own churches out of disgust with the
politics and dissentions prevalent in them may turn to us
as they find us out, notwithstanding our poverty of equipment
and “atmosphere” in comparison with the rich embellishment
of the Dissident parishes.

Our work is now to be less parochial and more truly Jesuit
and this is a pleasing prospect. Nevertheless, I do not think
this wider sweep of our action should exclude our occupation
of premises equipped as characteristically for divine worship
as for study and academic pursuits. In all our Russian vine-
yards the temple should be in evidence. Prospective converts
and helpers find great inspiration in the physical experience
of four walls consecrated for an altar, icons, incense, homily
and song. A purely itinerant or floating apostolate of con-
vincing, demonstrating and seeking vocations, however intel-
ligible to Ours, might seem to lack substance to those we are
concerned to impress. Surely one important subject for demon-
stration is that permanence and reality of Byzantine-Slav
life and worship upon faith in which our whole appeal to the
Orthodox rests. From an altar and a rite which is here
today and gone tomorrow it might be much more difficult
to preach to Catholics and non-Catholics Rome’s determined
and definitive support of a Russian Byzantine Catholic Church.
In a word, it seems to me that something suitably and palp-
ably enduring is required as a gauge of moral permanence in
a matter where suspicion of insincerity and transcience is
easy to arouse.

Reasons for Perseverance

In conclusion, it might be worth while to give an appraisal
of the Mission as a whole. It is my conviction that scarcely any
of the Orthodox will ever accept the faith in the United States,
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and yet I do not feel that it is insincere for me to keep on work-
ing. We have to consider the quality of the Orthodox of the
emigration. Their sentiments of race and nationality strength-
ened by the experience of eviction and exile are like the pull
of an extended string which holds them immovable against
the attraction of a religion which is “foreign” because it is
moderated from Rome. Conversion, which to them would
mean desertion, assumes the aspect of treason at a time when
Holy Russia is struggling for its spiritual life. Indeed, Catho-
lics who work upon them are often regarded as soulless
cowards for, as it were, hitting a man when he is down. This
became my conviction when I was present as an observer at
the inter-faith convention which was held in Edinburgh in
1937, and acquaintance with the Russian clergy in Estonia
revealed the same hard sense of irrevocable separation in
these children of the last Czarist generation. Conversions
among the Orthodox in China in the Displaced Persons camps
have been helped by antecedent social and material aid whereas
the field for such predisposing charitable and school work
in the United States is extremely limited. Undoubtedly, how-
ever, the admirable work of Father Van Cutsen in Austria,
the Shanghai Fathers and others will have repercussions in
the United States among the Orthodox whom they have
helped to pass on to safety and a new life of freedom. New
hope has come, too, from another direction. Many of the
Orthodox have been disgusted by the recent divisions in their
own body and in consequence have developed strong views
on the unity of the Church. This is a long stride in the di-
rection of Rome. Furthermore the prolonged campaign of de-
nunciation of the papacy and the Vatican which has been in-
dulged in by the Communist press and the press of the
Patriarchate of Moscow has, in some instances, tended to pro-
duce reactions directly opposed to those desired. A people
with no love for Bolshevism has come to the conclusion that
there must be much to recommend a See which evokes so much
malice from the Left.

One school of thought in the Russian Mission (to which non-
Jesuits have been attached more than Ours) believes that we
ought not to measure our success by the number of converts.
The fruit of our efforts should be the gradual dissipating of
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prejudice, the leavening of the whole Orthodox body with a
toleration which will eventually prepare it to come as one flock
into the fold. It is not, however, the hope of any such out-
come that sustains me in my work. My motive for persever-
ance is the recollection of the great future field in Russia
itself and a profound satisfaction in the exercise of the
Byzantine rite. Like the other members of the Russian
Mission, I am convinced that results among a spiritually
starved atheistic populace will reduce to insignificance all
successes with an emigrant Orthodoxy. That is why I have re-
garded the instruction of the general body of the faithful as
the most worth-while of our activities. When the liberation of
enslaved Russia comes, Westerners from the U. S. and other
nations will enter upon the business of re-indoctrination and
rehabilitation. In their ranks there is bound to be a notable
number of Catholics of the Roman rite, including clergy who
will be concerned about the religious instruction of the new
generations. It will be most important that any missionary
activity of such persons be knowledgeably integrated into the
Vatican’s prearranged plan for the reconversion of Russia. For
them to be ignorant of the Byzantine religious traditions of
Russia or to insist on the acceptance of Western forms of
worship would constitute a grave cause for confusion such as
that which for centuries has prevented greater progress in the
Missions of India. And as a last word I may add that the
fostering of the spiritual life of our small flock of Byzantine
Catholics has been in itself, it seems to me, another good
motive for perseverance.

NOTES

1The Russian College (the Russicum) and the Jesuit training
unit for the same purpose in Rome are distinet institutions.

2Their secretary, Miss Agnes North, now a Sister of the Holy
Names, was the first active Catholic to approach me with concrete
proposals of help.

8This program was made possible by the part-time help given by
Miss Dorothy Mentch, Mr. and Mrs. C. A. Bilicke and others.

*We should note here the seven or eight years of provisioning,
cooking and general housekeeping shared intermittently and in

varying degrees by devoted men and women of either rite in a spirit
of missionary faith.
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5], personally, should be delighted to see the Society open a
Ukrainian missionary branch, because there is a great field for
work among these people, actually in the Americas and potentially
in the liberated Ukraine of the future. However, there may be
bearings of that question unknown to me, possibly related to the
presence of two religious orders in that apostolate already.

6Part of my activities at this time were the lectures given as part
of the work of the Archdiocesan Committee for the study and prop-
agation of the Papal Peace Plan. This live undertaking of His
Excellency Archbishop Cantwell was entrusted to a body of laymen
and clerics under the chairmanship of Father E. J. Zeman, Rector
of Loyola High School. The committee was one of the bodies which
never lost sight of the essentially Godless and untrustworthy
character of our Soviet ally of those days.

"Father John and Father Joseph Geary of the California Province
were outstanding contributors.

8The names of Father Cornelius McCoy, S.J., Pastor of Blessed
Sacrament Church and Father Michael Sheahan, Pastor of Santa
Isabel’s Mexican Church stand out prominently in this connection.
Three successive Rectors of Loyola High School, Father E. J.
Whelan, Father E. J. Zeman and Father F. J. Harrington have
seconded our efforts with their presence at our gatherings and
encouraged us with their understanding in a measure which they
would find hard to believe.

9Some to whom special credit is due are Mr. Lawrence Clancy,
Mrs. E. W. L. Franklin, Miss Wilson, now a religious, and the
Barrio, Ivers and Galiski families among the Romans and the
Welgloss family and Mr. Michael Bower, our choirmaster, among
the Byzantines.

10The correct name of the Mission, by the way, is the Mission
San Francisco d’Asis.

11In the beginning Mr. Leo J. Rosbottom, S.J. and Mr. E. J.
Horgan, S.J., also belonged to the choir.

PEACE

Francis de Sales was a great lover of peace. In this no
one came up to him; peace had taken so deep a root in his
heart that nothing could shake it. He often said: “Come what
may, I will not lose one speck of peace, the grace of God as-
sisting me.” He used to say that nothing should deprive us
of peace, even should all things be turned upside down, for
what is the whole world compared to peace of heart? What he
preached he also practised and was regarded by all as the
most peaceable soul ever known,

ST. JANE FRANCES DE CHANTAL
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CATHOLIC SCHOOLS IN COLONIAL MARYLAND
W. C. REPETTI, S.J.

In touching on the subject of Catholic schools in colonial
Maryland there has been such a tendency to rely blindly on
tradition and to assume what should be proved that it is very
desirable to bring out the recorded evidence on the subject so
that past errors may be avoided.

A cursory glance at the history of the Maryland colony from
1634 to 1675, or thereabouts, should be sufficient to convince
anyone that the scarcity of Jesuits, the wide field to which
they endeavored to extend their ministry to colonists and In-
dian neophytes, the raids by Claiborne and the Virginia ruf-
fians, the restrictions imposed by the Calverts, all rendered it
impossible for the Society of Jesus to devote time and atten-
tion to the operation of a school.

But, according to tradition, there was such a school in St.
Mary’s City. In College Days at Georgetown, published in
1899, J. Fairfax McLaughlin records memories of his school
days, 1852-1862:

In my earliest years I was acquainted with several old Jesuits,
such as Fathers McElroy, Fenwick and Stonestreet, who made a
thorough study of everything connected with the history of the
College, and from them I derived much information on the subject.
The mind of one of those gentlemen was a sort of chronological map
and Noah’s Ark, not only of every important place and fact and
person in the annals of the College but of those in the State and
Colony of Maryland from the beginning. Father George Fenwick
could tell you about all of them, and their vicissitudes from St.
Inigoes to Georgetown . ..

The history of the Jesuits in colonial Maryland has not yet been
written . . .

The cradle of Georgetown University was the Indian school taught
by Father Andrew White, S.J., at St. Mary’s City, Maryland, in
1634 ... '

Father White planted the first seeds of the present flourishing
institution at Georgetown when he translated into the Indian
tongue a grammar, dictionary and catechism for use among his
neophytes . . .

A statue of Andrew White should rise at Georgetown College.
He was the first founder. The title deeds of the university begin
with him. From the hour of its inception the school was always
under Jesuit auspices. It started at St. Mary’s in 1634; passed to
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Calverton Manor under Father Thomas Copley and Mr. Ralph
Crouch in 1640; to Newtown Manor under Father Michael Forster
and Brother Thomas Hothersall, an Approved Scholastic, about
1677; to Bohemia Manor, probably under Father Thomas Poulton,
about 1745; to Georgetown Heights under the auspices of Father
John Carroll in 1789 ...

Father Ferdinand Poulton in 1638 wrote to the Jesuit Provincial
in England asking leave to establish a school in Maryland. The Pro-
vincial, Very Rev. Edward Knott, S.J., answered this application
in 1640, and said: “The hope of establishing a college which you
hold forth, I embrace with pleasure; and shall not delay my sanc-
tion to the plan when it shall have reached maturity . . .”

McLaughlin tells us that when he wrote the above excerpts
the history of the Jesuits in colonial Maryland had not yet
been written; Father George Fenwick was the chief source of
his information. Father George Fenwick was born March 22,
1801; entered the Society on July 29, 1815; and died at
Georgetown, November 27, 1857. To the best of our knowledge
this is the oldest source of the traditional history of the Jesuit
colonial schools.

We next turn to a large photograph taken in front of the
Healy building during the centennial celebration in 1889, and
we observe a banner affixed to the wall, and in a vertical
column we read: ‘“Calverton 1640. Newtown 1677. Bohemia
1740. Georgetown 1789.” The same Fenwick tradition with
1740 instead of 1745 for Bohemia. Reporting the celebration,
the Washington Evening Star stated:

. . . the idea of establishing a Catholic seat of learning (in Mary-
land) was first broached in 1638 by Father Ferdinand Poulton who
wrote the English provincial of the Jesuit order on the subject and
received encouraging permission to proceed on the execution of his
project. This resulted in the establishment of a school at Calverton
Manor, the home of Lord Baltimore, in 1640 . . . Another school was
established at Newtown Manor in 1677, but the one at Bohemia
Manor was the direct predecessor of the college at Georgetown . . .

The same tradition appears again, substantially, in Minia-
tures of Georgetown, as follows:

After struggling along for five years or so at St. Mary’s City or
St. Inigoes nearby, the school moved in 1640 to Calverton Manor on
the Wicomico River and classes seem to have been held intermit-
tently till 1677 when Newtown Manor was opened . . .

The school (at Bohemia) was maintained for a quarter of a
century; when it was transferred to the heights of Georgetown.
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If it were not for the minor variations which creep into
traditions as they pass long, we might say, with apologies to
General MacArthur, old traditions never die, they just petrify.
The writer acknowledges that, having learned from experi-
ence, he does not have a high regard for Jesuit traditions
which are not substantiated by documents, and the real aim
- of this article is to bring out the documentary evidence that
has been found in regard to Catholic schools in colonial Mary-
land. And so, having seen the tradition, let us turn to the
. evidence.

Tradition vs. Evidence

In reply to a letter written by Father Ferdinand Poulton
about 1638, Father General said, in 1640: “The hope held out
of a college, I am happy to entertain, and when it shall have
matured, I will not be backward in extending my approval.”
Father Edward I. Devitt in his ‘“History of the Maryland-
New York Province,” published in the Wo00DSTOCK LETTERS
(LXI, 15), apparently considered this to mean a college in the
usual and accepted sense of the word, and others have inter-
preted the word in the same way, but Father Thomas Hughes
in his History of the Society of Jesus in North America points
out that Father Poulton and Father General had something
else in mind.

The “college” had not matured after ten years, and in 1650
we find Father Piccolomini calling attention to the technical

irregularity that existed, saying:

In the latter part of February, Father Philip Fisher wrote from
Maryland. About that mission, I think I must remind you of one
point carefully. You know well, that according to the laws of our
Institute, missions can not possess revenues or real property as it
appears Maryland has, unless perchance this mission is incorporated
in some college. If that has not been done, it is to be done at once.
You will consider with your consultors to what college it had best

be joined, and inform me thereof, as well as the fathers in Mary-
land. (Hughes Doc. I. Part I, 38)

And in 1713, Father Parker, Provincial, confirmed a previ-
ous decision that the Superior of the Maryland Mission had
the “power of a rector,” and in 1759, the Provincial, Henry
Corbie, wrote that “Maryland and Pennsylvania jointly con-
stitute one college or residence.” Therefore, in 1640 and in
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1650, when speaking of a college, the Jesuits were endeavoring
to harmonize their property rights and income with the re-
quirements of the Institute, just as the central house of a mis- |
sion district in England was called a college. They were not

discussing classes and the teaching of pupils. |

Father Devitt, who was quite an authority on the history of |
the Maryland Mission and Province, found no evidence of a |
school at St. Mary’s City, for he stated that the school opened
in Newtown in 1677 was the first Catholic school in Maryland. |
But he was mistaken; there was a Catholic school in St.
Mary’s City.

Writing from Annapolis on March 27, 1697, Governor
Francis Nicholson reported the conditions that existed in
Maryland prior to the Orange Rebellion of 1689, and noted: |
“Few schools, and those but very mean ones either for Master
or House. But the Jesuits and priests had some, especially one |
brick one at St. Mary’s.” (Maryland Archives, XXIII, 81.) |
On August 20, 1650, Father Piccolomini replied to a letter of |
Father Copley (Fisher) written in the preceding February,
and, among other things, said: “I do not doubt that the school |
opened by the Father, your companion, will be worth the |
pains.” (Hughes I, I, 39) |

The companion was Father Lawrence Starkey, and he and |
Father Copley were the only Jesuits in Maryland at the time. |
The comment of Father Hughes on this school is the follow- &
ing: :

Fr. Starkey’s school, thus referred to, we may connect with the
presence in Maryland of Mr. Ralph Crouch, who was a man of |
some education and had been a Jesuit lay-brother in Belgium, and, |

after being the “solace and right hand” of our Fathers in America |
at this time, was readmitted into the Society. (Hughes I, 16) :

A glance at the catalogues of the Mission at this time, care-
fully compiled by Father John A. Morgan, will aid us to come|
to some conclusion about the school at St. Mary’s City. The|
catalogues show Fathers Copley and Starkey living in Virginia|
for safety in 1648. In 1649, 1650 and 1651 Father Copley was|
at St. Inigoes and Father Starkey was covering the outlyingf
missions. In 1652 Claiborne’s party took possession of St.
Mary’s City; Father Copley disappears, probably by death;
Father Starkey is still in the outlying missions. We venture
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to assert that the school in St. Mary’s City was undertaken by
Ralph Crouch in 1649, with the encouragement of Fathers
Copley and Starkey, and did not endure later than 1652. There
is no evidence as to the number of pupils or their means of
support and we conclude that Crouch charged the pupils for
tuition and expenses, as he did later on in Newtown, and that
it was not a Jesuit school in the strict sense of the word.

This is an appropriate place to quote the Records of the
English Province (V, p. 953) on Ralph Crouch.

A native of Oxford, who entered the Society as a temporal
coadjutor, was born in 1620, and joined the novitiate at Watten
about 1639. Soon after, he left the noviceship, and went to
Maryland, where for nearly twenty years he was the ‘“right hand
and solace” of the English Fathers in that laborious and extensive
mission. Being a man of some education, he opened schools for
teaching humanities, gave catechetical instructions to the poorer
class, and was assiduous in visiting the sick. He was a man full of
zeal and charity, and ready for every pious work. Being at length
readmitted to the Society in 1659, he returned to Europe, completed
his noviceship at Watten, and was admitted to his vows in 1669. He
spent the remainder of his life at Liege . .. and died Nov. 18, 1679.

The Calverton School

And now, according to the tradition, we come to the so-
called Calverton school. The unfriendly attitude of the Cal-
verts towards Church property, their high-handed confisca-
tion of the Jesuit property at Matapany, and the intolerance
of the Protestants forced the Jesuits to protect their property
by careful legal means and transmit it by will from one to
another, and turn it over, from time to time, to loyal lay per-
sons in confidential trust. Thus we have a good, recorded his-
tory of the property owned by the Society in Maryland dur-
ing the colonial period. Hughes made a thorough study of
these records and makes no mention whatever of Calverton
Manor, and therefore, we are on safe ground when we assert
that the Society did not own any property at Calverton Manor.
And there is no recorded evidence of a school in that place.

Tradition has assigned 1640 as the date of the so-called
Calverton Manor school, but the Manor, as such, did not exist
in 1640; it did not come into existence until after 1651.

Cecilius Calvert wrote from England on August 6, 1651, to
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give instructions to William Stone, Lieutenant of the Colony,
and one section was the following:

Whereas we understand that certain Indians of several nations
desire to put themselves under our Protection and to have a Grant
from us of a certain Tract of Land in the head of Wicomico
river . . . called Choptico, Resolving there to live together that they
may neither injure the English nor the English them, the said
quantity of land being, as we are informed, about eight or ten
thousand Acres, which we conceive may be a means not only to bring
them to Civility but also to Christianity . .. we esteem our Selves
bound in Honor and Conscience to allow them according to their
desire some place of Habitation there by a title derived from us
and have therefore thought fit for Our said Lieutenant to cause by
a declaration and Command in Our Name . . . to be erected into a
Manor for the use of us and our Heirs for ever with Court Baron
and Court Leet . .. to be called by the name of Calverton Manor.
(Maryland Archives)

Calvert then directed that one thousand acres be set apart
for the exclusive use of himself and heirs and specified the
conditions under which Indians might take up land in the
reservation.

The Jesuits had acquired eight thousand acres of land under
the Conditions of Plantation and, under the same Conditions,
were eéntitled to twenty thousand more, which they did not
attempt to claim even in more remote parts. With Calverton
Manor set up as an Indian reservation under the above speci-
fied conditions it is incredible that the Jesuits would have
been allowed to acquire title to any land in that area. The
tradition of a Jesuit school at Calverton Manor may be sum-
marily dismissed. And that brings us to Newtown.

On April 4, 1653, Edward Cotton, a Marylander, wrote his
will and it was probated on April 23. He named Thomas
Matthews and Ralph Crouch as executors, and they were
ordered to return an inventory of the estate by September 1,
1653. (Hall of Records, Annapolis, Md., Photostats of wzll,
1635-1654, p. 46.)

The ninth item of the will is of interest to us here:

I do give all my female cattle and their issue forever to be dis-
posed of by my aforesaid executors as they shall think fit unto |
charitable purposes which may be most to God’s honor. The stock |
to be preserved and the profits to be made use of to the use of a |
school, if they shall think convenient. And for the male cattle that |
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hereafter shall increase I do give to the aforesaid uses, reserving
to my aforesaid executors the privilege to kill for their own use some
of the male cattle, the better to enable them to do some charitable
offices presuming that they will make no waste contrary to this my
will, and all the rest of my estate to be disposed of as of aforesaid
to good uses as they shall think fit.

And item twelve:

My desire is, if they shall think convenient, that the school be
kept at Newtown, and that the cattle may be in care of John Warren
upon such agreement as my executors shall make.

Matthews and Crouch decided that Newtown was a more
convenient place, and Crouch moved to that place and opened
his school. In 1659 he was readmitted to the Society of Jesus,
returned to Europe, and in 1662 took an effective measure to
free himself from his obligation as an executor of the Cotton
estate.

Mr. Ralph Crouch

On June 27, 1662, the Assembly of Maryland summoned
Thomas Matthews and John Warren to give an account of the
estate. On April 30, 1663, Matthews and Warren appeared
again, in company with Francis Fitzherbert as attorney of
Ralph Crouch, and the following declaration was presented:
(Maryland Archives, XLIX, 20 ss.)

Mr. Thomas Matthews and John Warren . . . appearing according
to their summons, and Francis Fitzherbert, Esq., the attorney of
Ralph Crouch likewise appearing, . . . sayeth that he is now ready
to give in an account of the estate, ... showing withal that accord-
ing to his order from Ralph Crouch, he desireth to be absolutely
quit and discharged from the estate of Edward Cotton.

September 4, 1662. That whereas I, Ralph Crouch was made
jointly executor with Mr. Thomas Matthews of an estate of Edward
Cotton, which was left either for the settling of a school or to be
employed upon some other pious purposes, though Mr. Pile, if he
be alive, can say that the true intent of the party deceased was,
that the sum of tobacco to be paid by John Warren was to be allowed
the upholding me in my teaching the school, at that time in hand,
or much to this purpose. I never appropriated more to myself out
of the estate than one bull and one steer . . . To the best of my
remembrance I laid out of the estate in John Warren’s hand to the
value of 1600 or 1700 pounds of tobacco for Peter Ewen’s diet and
schooling, washing, clothing . . .

I affirm boldly also that on my part I did, as much as lay in me,
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fulfill the will of the deceased in removing my teaching of school
to New Town; and there was ready some years to teach either
Protestant or Catholic, yet never had more out of the estate than
the value of 600 or 700 pounds of tobacco, for some that could not
be discharged for their schooling. And had I not had some relief of
my own out of England in clothing, I could not have held up the
teaching as long as I did . . .

Declareth in London, October 7, 1662, before Captain Miles Cooke,
master of the Maryland Merchant.

The Assembly of Maryland then released Ralph Crouch
from responsibility for the estate.

And so, from the statement of Crouch himself, we learn
that after September 1653, he moved to Newtown from an-
other place, which we can safely hold to have been St. Mary’s
City; that he remained in Newtown some years, not beyond
1659 ; that his school was open to Protestants and Catholics,
and that he drew upon his own resources, or those of friends
in England to enable him to carry on his work. This was not
a Jesuit school; the Society did not acquire possession of New-
town Manor until 1668, nine years after Crouch had returned
to England.

The name of Ralph Crouch has appeared very recently in a
way that is very misleading. In the report prepared for the
Commission on Institutions of Higher Education, Middle
States Association of Colleges and Secondary Schools, prior to
the inspection of Georgetown University, a paragraph from
some previous publication appears in the report on the library.
It reads:

The Library (Riggs) traces its origin to the year 1640 in Southern
Maryland where, at Newtown Manor in St. Mary’s County, Brother
Ralph Crouch, S.J., conducted a grammar school whose library of ‘

upwards of 200 volumes later became the nucleus of the library at
Georgetown College.

This paragraph suffers badly when subjected to examina- |
tion. Ralph Crouch did not arrive in Maryland until 1640 and
the first school of which we have recorded evidence opened at
St. Mary’s City about 1649. Newtown Manor did not come
into the possession of the Society until 1668, nine years after
Crouch returned to Europe; and it would be difficult, to say
the least, to show that the library of 1659, even if it existed,
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was preserved intact to be placed in the Newtown Manor
residence. During his stay in Maryland, Crouch was not a
Jesuit and therefore should not have the title of “Brother”
nor “S.J.” after his name. When there was danger of the prop-
erty at St. Thomas Manor being lost to the Society by con-
fiscation, it was deeded over in confidential trust to laymen,
Matthews and Crouch. If Crouch had a library of 200 volumes
in 1640, they must, of necessity, have been printed prior to
that date; but there are books in the Riggs Library from New-
town which were printed in 1698, thirty years after Crouch’s
death. Rev. Wm. P. Treacy wrote a booklet, Old Catholic
Maryland and Its Early Jesuit Missionaries. The booklet was
completed in 1889, and, in the course of its preparation,
Father Treacy visited Newtown and made specific mention
of some books which he saw there, and those books are now
in the Riggs Library. We may safely conclude that they were
not sent to Georgetown earlier than 1870, when Georgetown
already had a library of tens of thousands of volumes, so that
by no stretch of the imagination could the Newtown books be
called the nucleus of the Georgetown Library.

Schools at Newtown Manor and Bohemia Manor

The Jesuit school at Newtown Manor opened in 1677, and
is first mentioned in 1680 by Father Warner, the English
Provincial, who reported to Father General: “I hear from the
Maryland Mission that a school has been set up, where humane
letters are taught with great fruit. Everything is peaceable
there.” (Hughes II, 136.) And in the Annual Letter of 1681
we have:

Four years ago a school of humanities was opened by our Society,
amid primitive surroundings, directed by two of our Fathers; and
the native youth, applying themselves assiduously to study, made
good progress. That Mission and the recently established school sent
two boys to St. Omer’s, who yielded in ability to few Europeans
when competing for first honors in their class.

Whence we gather that those regions, which ought not to be
called barbarous, are most productive, not of gold alone or silver
or other earthly riches, but of men made for virtue and higher
courses of study. Two of the Society were sent out to Maryland
this year to assist the laborers in the most extensive vineyard of
the Lord. (Devitt W. L. LXI, 15; Hughes II, 136.)
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The two boys who were sent to St. Omer’s in 1681 were
Robert Brooke and Thomas Gardiner. Both entered the No-
vitiate at Watten and Brooke became the first native Mary-
lander to become a Jesuit priest and a most representative
member of the Society. Gardiner died before he could return
to the colony.

The Jesuits in Newtown Manor in 1677 were Fathers
Francis Pennington and Michael Forster and Brothers Greg-
ory Turberville and John Berboel. A valuable helper arrived
in 1681 in the person of Mr. Thomas Hothersall. He was a
talented man and had completed the courses of philosophy and
theology but could not be ordained because of some brain de-
fect. It was not until 1698 that Father General inquired if
Hothersall would be content with the status of perpetual
Scholastic, but by the time the query reached Maryland the
good man had passed to his reward. Brothers Turberville and
Berboel died in 1684 and Brother Nicholas Williart arrived
from Europe and remained at Newtown for two years. It is
probable that the school did not survive the death of Mr.
Hothersall in 1698; there was a lack of teachers and the in-
tolerance of the Protestants was increasing.

We now come to the last of the Catholic schools of colonial
Maryland, Bohemia Manor on the Eastern Shore of Maryland.
We quote from Father Devitt’s history:

Father Thomas Poulton, who came to America in 1738, was cer-
tainly in Bohemia in 1742 and died there January 23, 1749. It was
whilst he was pastor that the School or Academy was begun, in
1745 or 1746. This Academy lasted only a short time, for the laws
against Catholic education and Catholic educators were so stringent
during the greater part of the Maryland colonial period that it
was only at intervals, for brief spaces of time, and by stealth that
the Jesuits, essentially a teaching Order, and always most solicitous
for the education of youth were able to conduct a school.

The Academy at Bohemia was intended to afford a resource for
the education of sons of Catholic colonists, at least to the extent of
acquiring the rudiments of knowledge before going beyond the seas.
The history of the Academy has come down to us only in some
scanty details and scraps of records; even the duration of its
existence cannot be determined with certainty; it was probably
discontinued after the death of Father Poulton, which would make
a decade its extreme span of life—those are certainly in error who
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surmise that it continued until the American revolution, or even
later. (W. L. LXIII, 9-10)

John Carroll became its most distinguished alumnus, but,
according to Father Devitt, there is no convincing proof that
Charles Carroll of Carrollton attended the school. It is said
that at one time there were twenty boys boarding at the
school. Again quoting from Father Devitt:

Thus historians and chroniclers of Georgetown College, and
writers on Catholic education in the United States, are wont to refer
to this Academy as the predecessor of Georgetown College, or the
“germ” from which was the oldest academic institution under Cath-
olic direction for young men, in the United States. The connection
between the Bohemia School and the ‘““Academy on the Patowmack”
is that they were projected and conducted under Jesuit auspices;
and that John Carroll, the founder of Georgetown, was numbered

amongst the pupils of Bohemia; he is the link, moral and personal,
between Georgetown and the earlier school. (W. L. LXIII, 9)

Conclusion

Are the historians and chroniclers justified in their claims?
We do not think so. The “germ” theory does not hold up; a
germ becomes a physical part of the organism which develops
from it, and no part of Bohemia Academy became a physical
part of the Academy on the Patowmack.

Further, it is not strictly true to say that both Bohemia and
Georgetown were projected and conducted under Jesuit aus-
pices. Bohemia, yes, but Georgetown, no. The latter was pro-
jected and conducted under the auspices of the Catholic Clergy
of Maryland; the Society of Jesus had been extinct for sixteen
years before the establishment of Georgetown.

Moreover, projection and execution under Jesuit auspices
should enable every Jesuit school to trace its origin back to
the first Jesuit college in Messina in 1548. We have never
heard of any Jesuit school that claims such a lineage.

The mere fact that John Carroll attended the Bohemia
Academy as a small boy and forty years later took an active
part in establishing Georgetown College is not sufficient to
make Bohemia an ancestor of Georgetown. A very complete
dissertation on The Beginnings of the Society of St. Sulpice
wn the United States has been written by Father J. W. Ruane,



134 CATHOLIC SCHOOLS IN COLONIAL MARYLAND

S.S., and nowhere does he mention any link with the Bohemia
Manor Academy, and yet Archbishop John Carroll took an
active part in the establishment of St. Mary’s Seminary in
Baltimore.

Pedigrees are interesting and serve as certificates of origin
but they should be natural, not forced or metaphorical.

To sum up, we have reliable historical evidence for four
Catholic schools in colonial Maryland; a school at St. Mary’s
City, for some period between 1640 and 1653, conducted by
Ralph Crouch; a school at Newtown between 1653 and 1659,
also conducted by Crouch; a school at Newtown 1677 and
1698, conducted by the Society of Jesus; and a school at Bo-
hemia Manor between 1745 and for a short time, at most,
after 1749, also conducted by the Society of Jesus.

CHRIST AND MARY

Mary, the dawn—Christ, the perfect day.
Mary, the gate—Christ, the heavenly way.
Mary, the root—Christ, the mystie vine.

Mary, the grape—Christ, the sacred wine.
Mary, the wheat sheaf—Christ, the living bread.
Mary, the rose tree—Christ, the rose, blood-red.
Mary, the fount—Christ, the cleansing flood.
Mary, the chalice—Christ, the saving blood.
Mary, the temple—Christ, the temple’s Lord.
Mary, the shrine—Christ, the God adored.

Mary, the beacon—Christ, the haven’s rest.
Mary, the mirror—Christ, the vision blest.
Mary, the Mother—Christ, the Mother’s Son.
Both ever blest while endless ages run,
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SILVER ANNIVERSARY OF THE MILLET CROSS
JAMES A. MCKEOUGH, S.dJ.

On Sunday, September 16, 1951 the Fourth Degree Knights
of Columbus in the Diocese of Buffalo assembled at old Fort
Niagara,® Youngstown, N. Y. to celebrate the silver anni-
versary of the Millet Cross with a field Mass, which was at-
tended by some seven hundred people. This cross was erected
and dedicated by the Knights of Columbus on May 30, 1926
at the suggestion of the late Peter A. Porter, well-known
historian of the Niagara Frontier. The following excerpt from
the Buffalo Morning Express for Tuesday, June 1, 1926 de-
scribes the impressive ceremony at Fort Niagara:

The fourth degree Knights of Columbus dedicated a cross in the
old fort enclosure this afternoon in commemoration of one erected
there in 1688 by Father Pierre Millet, a French Jesuit priest, who
for many years labored as a missionary among the Onondaga and
Oneida Indians and was chaplain of the French garrison at Fort
Niagara [at that time Fort Denonville]. Nearly 2,000 attended the
dedication ceremonies.

The Rt. Rev. William Turner, bishop of Buffalo, blessed the cross
and delivered a brief address bestowing his blessing on the assem-
blage. At the conclusion of his remarks, Colonel R. G. Ingram of the
28th Infantry provided a military escort for the occasion. Catholic
clergymen from the Buffalo diocese and men prominent in the fourth

degree assembly throughout Western New York were conspicuous in
the audience.

The bronze cross, eighteen feet high, stands in the open space
within the old fort enclosure facing Lake Ontario. On it is a Latin
inscription which Bishop Turner translated today literally for
those attending the ceremony . . . At the base of the cross is a
bronze tablet bearing the inscription: “To Father Pierre Millet,
French Jesuit priest, who here on Good Friday, 1688, erected a
cross invoking God’s mercy for the plague stricken garrison. Erected

in commemoration by the Knights of Columbus fourth degree, sixth
New York district, Calvert province.”

Since the clergy and Catholic laymen of the Diocese of
Buffalo have shown such an interest in our own Father Millet
by their past and recent celebrations at Fort Niagara, and
since the memorial cross erected in 1926 was later declared
a National Monument by the late Calvin Coolidge, I thought it
would be worthwhile to give a brief account of the life and
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work of a great but little-known Jesuit missionary, who
labored for so many years in what is now the New York
Province of the Society of Jesus.

Agriskoue and Medicine-Men

Pierre Millet was born in Bourges, France, on November
19, 1635. After entering the Society of Jesus at the age of
twenty, he continued to pursue his studies at La Fléeche and
Paris, and then spent the usual term as instructor at Com-
piegne. Upon his ordination in 1668 he came to Canada with
a large group of French missionaries and was soon assigned
to the Mission of St. John the Baptist at Onondaga by Rev-
erend Father le Mercier, Superior-General of the Mission in
New France.

In a long letter? to his superior written on June 15, 1670
Father Millet describes the state of the mission and gives an
account of his labors. Since the people of Onondaga were
steeped in the corruption and idolatry of impure and super-
stitious rites which placed great reliance upon dreams and in-
voked the devil, he decided that he had a twofold task, namely,
to give the savages a knowledge of the true God and to discredit
in their minds their false divinities—Dreams and Agriskoué,
“the Demon.” By accomplishing the latter he hoped to estab-
lish truth on the ruins of falsehood and fables.

To attract the attention of his childish flock he summoned
them to his cabin for a period of instruction by ringing a
handbell and shouting: “Fire! Fire! ever-burning hell fire!
To heaven! To heaven! where are found all kinds of blessings
with eternal happiness! There is only one God, there is only
one God, who is Master of our lives. Come and worship Him,
come to prayers!”

When the people had assembled in his cabin, he pointed out
to them a porcelain collar, which signified that there was only
one God, the Creator of heaven and earth, the God of war
and peace, of the chase and of fishing; that this was a truth
which all creatures preached to them, and which the Demons
had tried to obscure throughout all the world in order to have
themselves worshipped in place of the true God. Next to the
collar was a map of the world to show that God made all
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things; a little mirror to signify that He knew all things;
some strings of glass beads to express the liberality with
which He rewards all good actions; also some instruments of
human justice to express to them that which God exercises
in the flames of hell. Beneath the porcelain collar he placed a
bible on a table covered with a red cloth, below which was to
be seen the image of Our Lord and beneath which all the
symbols of the dissoluteness of their tribe were placed to in-
dicate that He had overcome them. “I tried above all,” he
said, “to make them conceive, by the excess of Jesus Christ’s
sufferings, how terrible God’s justice is, and what torments
must await a sinner for the punishment of his crimes, since
the Son of God had suffered so great pains for the expiation
of ours. Then I showed them that the Saviour, the Master of
our souls, could not have given us more striking proofs of His
love, than by taking upon Himself the burden of our sins, and
purchasing for us with all His blood an eternal happiness.”
While Millet continued to appeal to the savage mind by
using symbols in his teaching, God, he said, offered him many
opportunities to bring dreams and devil worship into dis-
repute. At a feast, to which he had been invited, one of the
Onondaga captains arose and began to invoke Agriskoué.
Immediately Millet stood squarely and in a louder voice pro-
nounced the Bemnedicite. Since this unusual proceeding sur-
prised them all, he added that at the banquets in France it
was customary for the priest in attendance to begin with

- this kind of prayer. From now on they were to pray to the

true God, from whom alone they must look for all things.
Afterwards, at the close of the feast, he said grace; no one
dared to interrupt him. After that they understood that to
invite him to a feast was to invite him to make the prayer.
To banish all the commerce that was held with the Demon
at Onondaga, Millet resolved to declaim strongly against their
foolish and superstitious beliefs in dreams. In a council of the
elders which he himself had assembled, the following oration
was delivered: “My brothers, you are not ignorant that what
your dreams order you to do is often very impious and very
abominable. Is there anything more execrable than all your
indecent feasts and those where the rule of eating everything
is followed, where excesses are committed which often cause
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you fits of sickness? Can these be held by the orders of a
good Spirit? It is clear that the author of so many crimes
must be very wicked. One needs only to know what God is,
to judge that He forbids our doing evil, so contrary to reason
and so prejudicial to the public good. It is not God, then, who
speaks to you in your dreams, but rather some Demon of Hell
who seduces you; and if that is so, why are you so blind as
to obey him? Is it the Demon who made you? Is it he who is
the Master of your lives? Is it he who destines you for eternal
happiness if you obey him? Is it not the true God who has all
these qualities? And why, then, do you choose to destroy your-
selves by submitting to the former, rather than save your-
selves by obeying the latter? If a child dreamed in his sleep
that he must kill his father and mother, would you tell me that
God, who has created you, was the author of that dream?
Would you not hold him in horror? Would a father wish to
kill his child, and would a mother consent to stifle him when
she brings him into the world, because she had dreamed of
doing it? It is clear, then, that to obey one’s dream is a folly,
if we dream extravagant things; and that it is a crime, if the
things we dream are criminal.”

After delivering this daring speech, Millet went to the
chapel, while the elders held a long conference on the subject
of dreams. Finally Millet was summoned and Garakontié, the
Captain-general of the nation, speaking in the name of all
the others, told him that the elders were thoroughly convinced
of his line of reasoning. All promised that henceforth there
would be no more impure feasts, no more excesses in eating
and drinking, and that in the games, dances, and public as-
semblies, in fishing and in hunting, there would be no further
talk of dreams. To give Millet assurance of the sincerity of
their promises, they gave him a present of a porcelain collar,
which he gladly received, and then offered to God as the pledge
of the conversion of the people of Onondaga.

At the conclusion of this meeting, he writes in his letter:
“It is impossible to express the joy that I felt at so great a
victory as the faith had just won over infidelity. It is not that
I have not still every reason to fear lest these things have
been more easily resolved upon than they will be excuted,—
both because there is no government here, as there is in
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France, to make private individuals obey the resolutions of
a council; and because our savages experience much difficulty
in forgetting entirely their ancient customs. As, moreover,
they are commonly inconstant and faithless in their promises,
I need all the prayers of holy and zealous persons for the
salvation of souls, in order to obtain for them from God the
firmness necessary to keep them from falling back into their
old habits.”

Since Millet had been so successful in his council with the
elders, and since the people were becoming more aware of
the truth of Christ’s teachings, he decided at once to declare
himself openly against the medicine-men. One day he entered
a cabin where twelve of these sorcerers were gathered around
a man who had only a very slight earache. They took into
their mouths a certain mysterious water, and blew it violently
over the sick man’s cheeks and temples. The chief of this band
then ordered them to throw some of this water on the poor
man’s head and hair, and even on the mat where he was lying.
Everything had to be sprinkled to drive away the demon of
the disease in this savage’s ear. The medicine-men told Millet
that two little demons had already come out of the man’s ear,
and now only one was left, who was more obstinate than the
others.

“That is wonderful,” Millet said to them, “and I would be
very glad to see the third one come out; so go on urging him,
for I wish to be spectator of so prodigious a cure. For a long
time I have been curious to see the exit of one of these un-
clean spirits that, as you say, torment the sick people of
Canada ; for thank God, they are not so mischievous in France.
But I assure you that I shall be so watchful for the exit of
these demons, which you say have bodies and are visible, that
this one will be unable to escape my scrutiny.” He continues
in a letter: “I know not whether those impostors saw that I
was making fun of them and I was not ignorant of their
tricks, but they appeared to me so disconcerted and confused
that they could not recover themselves.”

While Millet continued to urge them to finish this marvelous
operation which was to put the devil to flight, he also exposed
their usual trick: in their mouths was a little stone, or a bit
of iron, leather, or bone. These impostors would suck hard at



140 THE MILLET CROSS

the part of the body where the ailment was located and would
then say that they had successfully extracted what they had
in their mouths—which they spat out before the eyes of the
sick man, declaring that this was a veritable demon, which
was the cause of his pain.

Millet was now faced by some very embarrassed people.
Some of them said it was time for them to go and pray; others
begged him to go to his chapel to pray for the health of the
sick man; some even said they would become Christians im-
mediately, just to get rid of him. But he would not leave the
cabin until each and everyone confessed in person that he was
an impostor. Finally they were forced to confess that the third
demon was no longer there and even before they had cured
him, the sick man was well.

Early Successes

Now that Millet, by the grace of God, had so successfully
destroyed all confidence in the medicine-men, dreams and
Agriskoué, the entire mission of St. John the Baptist at
Onondaga appeared to be in a good condition for the pious
celebration of Christmas. To pass this holy day with all solem-
nity, he adorned the chapel as well as he could and prepared a
throne for Jesus Christ, in order that He might, at the moment
of His birth, receive there the homage of these new subjects,
who were to worship Him in that place. “Towards midnight,”
Millet writes, “Christians of both sexes paid Him their devo-
tion, while I proceeded to sing some motets in their language,
and ring the bell, to awaken the people all through the village
and invite them to come to the chapel. The throng was great
all the morning, and the elders attended in a body to honor
the Son of God by their respects and homage. ‘We come,” said
one of them at the chapel door, ‘to salute and worship Jesus
who has just been born.’

“It seems to me that I was not among savages and bar-
barians but rather in the midst of a country of Christians—

so much piety and devotion did I remark in the people. All ‘.
the confessions that I heard before and after the Christmas |

Festival, the holy Sacrament of the Eucharist which I had
administered, and the marriages that I had happily performed
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anew; the docility with which our savages listen to me, even
on the subject of their errors and superstitions; their assiduity
in attending prayers and lessons; the charity and zeal of some,
which prompted them to go into the outlying cabins to exhort
the sick to pray to God—all these acts and this air of piety
made me see the image, so to speak, of the fervor and devotion
of the first Christians.”

In spite of all his success on this mission, Father Millet,
like many other Jesuit missionaries, always felt that if he
had been more conversant with their language, he could have
accomplished so much more for God. When the people re-
proached him for not making himself sufficiently understood,
he received these kind admonitions as so many proofs of the
little that he was contributing on his part to all the good that
God was working in the spread of his mission. “O my soul,”
he complained, ‘“when wilt thou know how to speak of God as
He ought to be spoken of ; and when wilt thou be so penetrated
with the truths of the faith that thou wilt have no further
difficulty in suggesting to me words capable of conveying,
at the same time, both the light of the faith into the minds of
the savages, and the fire of charity into their hearts.”

During the winter months that followed Christmas Millet
describes the return of a war-party with several captives,
and the tortures that were inflicted upon them. After com-
forting and instructing these captives, he succeeded in baptiz-
ing them. “I told them that, since they were ready to depart
from this life, it was a part of my duty to procure for them
one that should be eternally happy; and that this happiness
was so great that I would, in order to procure it for them,
very willingly suffer the same torments ... What I desired
with the most passion in the world was to die, even in the
flames, while working for their salvation.”

With the return of the young warriors the people at Onon-

daga once again resorted to drunkenness, debauchery, and su-
perstitions. “Even the Elders, who ought to use all the author-
ity that their age and experience gave them, for keeping these
young men in order, often encouraged these disorderly habits
in them, by either flattering the evil or conniving at it; and
what is still more deplorable, some have not this year main-
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tained, when the occasions arose, all the fidelity that they have
solemnly promised me.” -

Millet notified all the elders to assemble in his cabin where
he reprimanded them for their weakness and infidelity, but he
did not obtain much satisfaction. “However great my sorrow
at seeing an evil so universal, and so dangerous to the salva-
tion of these poor souls, I try to console myself with this
thought, that the more obstacles there shall be found here to
Christianity, the more work also will there be to do; and God
crowns a missionary’s hardships and cares rather than his
successes.”

Despite the corruption and idolatry that continued to pre-
vail at Onondaga many retained their innocence and love for
prayer, particularly Garakontié, who was highly esteemed for
his ability as leader of his tribe, his piety, and friendship for
the French. Towards the end of his letter Millet states: ‘“This
mission is the least difficult of all those among the Iroquois,
and the only regret that I have in regard to it is that I do not
find here those opportunities to suffer for God which I had
persuaded myself I was to encounter.”

Triumph at Oneida

After four years of apostolic labors at Onondaga, 1668-1672,
Millet was assigned to the more arduous Mission of St.
Francis Xavier at Oneida, while Father Jean de Lamberville
succeeded him at Onondaga. In his first letter to Father
Claude Dablon, the newly appointed Superior-General of the
Missions in New France, Millet relates that he baptized only
those whom he considered best prepared and who might con-
tribute most toward the advancement of the Church. “The
majority of the men have not the same simplicity or docility
in matters of faith, or the courage to give up their vices and
the superstitions of the country, in which they have been
nurtured. But there is hope that the children, who here remain
a long time under their mothers’ wings, will be habituated
with them to the duties of Christianty; and that before long,
there will be a well-ordered church here in spite of intemper-
ance and the other vices of the country.”

On January 21, 1674 Millet took advantage of a lunar
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eclipse to expose the false claims of the medicine-men. At
the beginning of the new moon, he challenged them to predict
when the eclipse would occur. When all of these sorcerers
confessed their ignorance about such matters, Millet presented
this argument: ‘“But, why are you ignorant of what happens
up there—you who say that your souls come down from the
sky? Cannot you even predict a thing that is revealed in
nature? Are you, who know fabulous stories so well, who re-
late such extraordinary things about the sun and the moon,
who take these objects for divinities, and offer them tobacco
to obtain success in war and hunting—are you, I say, not
aware when one or the other is eclipsed?” After Millet made
them admit their ignorance several times, he then announced
that the eclipse of the moon would occur on Monday night,
January 21.

Fortunately, the sky was clear that evening. As soon as the
eclipse began, the medicine-men rushed to Millet’s cabin. “The
eclipse,” he announced, “will increase and barely one-twelfth
of the moon will remain visible. Then it will reappear entirely
and will be at such a spot in the sky for it continues to ad-
vance; and just as you now see it gradually growing smaller,
so will you see it grow larger in the same proportion.” As
they watched the celestial activity that night, every detail
of the missionary’s “prophecy” was verified. With one voice
they admitted to Millet that he was a wiser man than they.
“For my part,” he said, “I derived great benefit from this in
instructing them and undeceiving them about their myths
and superstitions. Such perceptible things have a much greater
effect on their small minds than would all the reasoning that
could be brought to bear upon them.”

After two years on this mission among the Oneidas Millet
noted that the marriages, which, among savages, were dis-
solved on the slightest disagreement between husband and
wife, were now becoming more stable. The worship of
Agriskoué had greatly diminished; many were no longer so
attached to their dreams; all the people declared themselves
much more boldly in favor of the faith than they would have
done in the past. “These favorable tendencies,” he wrote,
“lead me to hope that in a few years the majority of the
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Iroquois of Oneida will have embraced Christianity. Drunken-
ness for which all these poor savages have a great weakness

is probably the sole obstacle that now hinders their conver-
sion.”

What greatly contributed toward the advancement of the
faith was the Confraternity of the Holy Family which Millet
established at the Mission of St. Francis Xavier in 1675. Only
those were admitted who showed themselves commendable
through their piety and their devotion in practicing the duties
of Christianity; through their zeal in having their children
baptized and instructed; through their charity toward their
neighbor ; through the courage that they displayed in contend-
ing against superstitions and in resisting the evil customs of
the country.

Perhaps the greatest triumph Millet obtained in Oneida was
the conversion of Garonhiae, Hot Ashes, who was publicly
baptized with his wife and then their marriage was solemnized
by the Church. After receiving the sacrament of penance
and the Holy Eucharist, he became a catechist and preacher,
devoting most of his time to an unrelenting war against
drunkenness. On one occasion, after returning from a hunting
tr